ynergic “ Seeing”
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* 4 On the third day, Abraham raised his eyes and perceived the place from afar.® And Abraham
" said to his young men, “Stay here by yourselves wlth the donkey, while I and the lad will go

£ 14, ngm 0 — HAsHem Yireh (ie., “HasHEM will see”]. The
original name of the place was Shalem, the name given it by

yonder; we will worship and we will return to you.” -——  Shem, son of Noah — whom the Sages identify with
6 And Abraham took the wood for the offering, and placed it on Isaac, hls sorn. He took in hts Malchizedek, king of Jerusalem. After the Akeidah, Abra-
hand the fire and the knife, and the two of them went together 7 Then Isaac spoke to Abraham ~ ham called it ¥ireh. In deference to both Shem and Abra-

his father and said, “Father — ”» -,- ; :’:’izrlnn; (Cli\;:ir ZETESized both names and cailed it Yerusha-
And he said, “Here [ am, my son.’ .
And he said, “Here are the fire and the wood, but where is the lamb for the offering?”
8 And Abraham said, “God will seek out for Himself the lamb for the offering, my son.” And
the two of them went together. _ 7\'_/ 4
=Vo- - A -

by its horns; so Abraham went and took the ram and offered it up as an offenng instead {of his
son. @And Abraham called the name of that site “HASHEM Yireh,” as it is said this day, on the

mountain HASHEM will be seen. -
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In truth, the words that describe the renaming are themselves some- ' IR 71 A v
what enigmatic. Let us ask:

-

vy mm:: p— -0 3

« What, specifically, is Avraham saying that “Hashem will see™? ama o TRYY MW %I 0w AR T 0va D17735 X7 w3y W M
« " Why does the sentence begin referring to Hashem “seeing” and Xp 1991 ,0P0 nwYI IPRI MY 0N R WA ATpYA AU Lray “ART 3

then conclude with “being seen”? R OP 9537 ART 7 M3 OPIY 32 TaRY BYWYT mwa TPhva axy 11
() What day is being referred to by the words “this day’? WM A% W oY QwIn AXT T W3 Moy ovR PR Mooy Jum
»  How s all of this connected to the Akeidah? o IS PRMM NN DR0I3 BYR Wy pRy T OPTa 9Inne0
e o umnoTavm JovD WA W mwPI Twsy YRS NTpYD MOt AR N7apm

4 Acks w“« THE ELUCIDATED RASHI : 2R 9y PRn '7'1'7”31

14, T8 7Y — AND AVEAIIAM CALLED THE NAME OF THAT SITE “HASHEM YIREH,” THAT IT P ) T
MAY BE SAID) THIS DAY, ON THE MOUNTAIN HASHEM REVEALS HIMSELF - 6 "
Thename XY 71 means literally, “May Hashem see.” What did Avraham pray that Hashem shall see? 82 NOVOMINSK ON SI:IUMASH
And what is the meaning of the rost of the verse, “that it may be said this day, on the mountain Hashem - o o I

reveals Himself? Rashi first provides the simple meaning of each part of {1l provi "?’ . . .

an Aggadic approach: i gof each partof the verse, and later will provide { hyis Har HaMoriah referred to first as a site and then as
& 792 wws — The simple meaning of [y 71] is the way Targum Onkelos renders it: .a mountain? The Chasam Sofer (Shu”t Orach Chaim

;‘2";‘:‘:‘7""?::";;‘::_:‘;?:;:"’1?thiig:;lizl;’;sehﬁndzﬁee_’;thiZ ptl(':aﬁetobc S!;itable for Him  ia ntwab 208 Yoreh De’ah 233) quotes a fascinating explanation
. A7 |83 i P — S chinah in it ant 3 S i

hore ave my descendants offer sacrifices —————— from his rebbi, Rav Nosson Adler. The Midrash (Tan-
O O M) WK — THAT IT MAY BE SAID THIS DAY, ON THE MOUNTAIN HASHEM REVEALS B Shem< chuma Vayeira 22) writes that Moriah was not ay

HIMSELF, - Omro mountain until that day. When Avraham saw that it

15y Ny e 1axey — That is, may Hashem choose and see this place to rest His Shechinah in if, so was a valley, he said that it is not fitting for the Shechi-.

that in all the days of future generations, it will be said regarding [this site], wipn ey i i i i
X o s s ol s .
15 391 13 — “O this mowntain, in the Beis HaMikdach, the Holy One, blessed s Ho, ove, s) nah to rest in a low place, and he prayed that it should be raised

Himself to His people.”®! : Hashem answered his prayer and made it into Har HaMoriah, Mount
1 DWWt — THIS DAY. Moriah. That is why the Torah refers to it as a mountain only after
vpny ey — This is an expression that means, “all future days”  xpnn 33y “nyg oy 1y w3 /2 saying hayom, on this day; it was from the day of the Akeidah that
— Tt is similar to the expression fo this day that appears a number of times throughout the Torah, it is said that Hashem will be seen on the mountain.

which does not refer to the day the verse was said, but rather to all future days,  ouai nintaa Sow
AT X MK XTI — in the sense that all fature generations who read this verse i R’ Nosson Adler uses this Midrash to explain the words of the

%2 ot wivg by o v — say the words, “Fo this day,” andsapply it to their current days®  1almud Yerushalmi cited in Tosafos (Avodah Zarah 45a s.v. kol).
(see Sotah. 46b). Here, too, the term this day conveys Avraham’s hope that in all times people will say, There is a discussion there whether a mountain that was used for,

On this nt1lou{5:;]tajn Hashem reveals Himself to His people,” because the Shechinah will reside there a(UOdah' zarah becomes forbidden or not. One Tanna says that we
permanently.

Haw.ng presented the si.mplc meaning of" the verse, Ra‘ shi cites an allernative, Aggadic interpretation: are to 335ume that there were idols on top of every single mountam
RS UM ——.But according to an Aggadic Midrash, in our verse Avraham is saying as follows: 7w
i1 TPy "N MAY HASHEM SEE this Akeidah of Vitzchak and recall it myw 533 St 1555 — fo in Eretz Yisrael, since it was the custom of the previous inhabitants

forgive the Jewish people in its merit every year maymait i oowi1 — and to save them from ~ Of the Land to place their idols there. Tosafos quote a Yerushalmi

pumni Sh’?;}“t’ TN MY 532 NYT WD IR 13 — so THAT IT MAY BE SAID ONTHISDAY (ie, Yom . that asks how we can use Har HaBayis if it had undoubtedly been
Kippur),* in all fature generations, 7N ™ 02" — “ON THE MOUNTAIN OF HASHEM IT IS SEEN"; ¥ i i i
A7 3930 0wy may pyr Sw sk — that is, Hashem sees Yitzchak's ashes as though they are still piled used for avodah zarah. The Yerushalmi answers that it was permit-

up there on Mount Monah to effect atonement for his descendants in all times® (Tanchuma §23; - \ted through the Navi. -

Yerushalmi Taanis 2:4).
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How can a Navi permit the site if it had been used for avodah 322 )
zarah, just as all other mountains were? According to this Midrash, - T L
the Yerushalmi is understood in a new light. The Navi merely R0 AT'PYN I\’DJ: DINNM 'D’J'I"?l’ 221V 3t Y7RN Yy YN 137

revealed that this mountain had not been there
prior to the Akei- y 911y
dah. Until then it had been a valley, uninteresting for idol worship ‘w“n: V0K 12V 107 JANN NINHA PRY BIRNAY YavD MWD ¥

pers who sought to lift the value of their deities by placing them ‘10 Dy NTpYN 11701 TINA P P1aY DIPA AP MAN N TN N7 nn3Y
Zﬁl;eu?on thfet}r]no;r;ctagsh The fact that it turned into a mountain ,aRY? ' N2 DA IR TYR (133 pwra) IR DRIIR NI AT DI 3

ime of the eidah is not a ¢
oncern, since once it became nnp ;1 90 Dwa 9905 N]'l')‘? NIYaRn AvINm nYn Pl I

holy, no idol worship could forbid its use.
st usananEe the Sasik AMIIR YV NIRA PTIN AN 03N N0V qRAY YN LPAY P NP0 190
LE€L US analyze € pasunK usin e WOrds O e ato ti d
yee e p v S (':"mv ATPYR SV AT D11 PANT V1399 NNININ INVINANY 17IR

*Midrash. But first, a few introductory words of the Rambam. The
Rambam writes (Hilchos Beis HaBechirah 2:2) that the Mekom\_ DY8 931® %91 1113 11 ONY AnTl DPYIX HV-971%NY (1 an0) 110
FaMikdash, the site of the Beis HaMikdash, is the place where — ==
Adam HaRishon brought a korban shortly after he was created, P3¥ TV NP1 4PN IN*3 DT DINYY 1IN 17NN ,177Y D720 DAY
gthat is where Kayin and Hevel brought their respective korbanos, PIRD NOPMIV 19INI PIVN NINWI ATPYI 1R .A123 D onY NN

and that is the site where Noach built a mizbe’ach after leaving the
y 2 me bl
Jdeivah. Apparently this place had a unique kedushah that made it I INANN DIV IR AF AT 51:17.‘: ANV °n 7V BIRYA D IN

— 573 1987 YA 1R DRTAR SV PYWYNY 1PRT KD 1YY 171NN
the preferred place on which to bring korbanos. | O9n RINY WIPRN DIpRa RPITAYIN AT 9D .nYyRY nyawn 1oym 1?

Avraham Avinu understood that, but he also knew that his qpys 19D HRIY? MYANN DYYIN TIION RDIY TOY 1WHNT TNAYY
actions at this place raised its kedushah even further. Until now,

1"
th\e site was a place to bring korbanos, but it was not consecrated AN ,
~ for the Shechinah to rest there. That's why the Torah writes, XIp7 #L& i e
© 7MY ' NIND DipRDOY MY until now it was a place where Hashem Anyone who appears on Mount Moriah with his — ) attaches
took pleasure in accepting the korbanos of man, but it was not a himself to the a%w that Avraham offered up %2 nnn, and he vows to do
" place where the Shechinah could rest. It was not a mountain yet, fit hﬁﬁrt in_the mission of the npy. This mission was the essence of
S‘Sfo\r the Shechinah. Now, Avraham said, we can say that this moun- the Vow:-undertaken in this place by the first forefather for his son and
tain is the place where Hashem will be seen, where He will ‘Test” in his "descendants after him. When he ascended the heights of Mount
an actual building and reveal Himself there to His people. Moriah, he set a supreme example in the fulfillment of this vow, for all
time'to come. /

@ R e ueah / s

. Rw". He looked around. He had been ready 7ipy? and 7pya?, to offer, vYp (Eﬂ oM S [t N -
\BpleLy) \ &uﬁ‘kﬁb_

of his own free will, his entire being, his whole body and life, upon the
altar, Now he felt that it was necessary to transform this nTpyn novs,
through a symbolic offering, into the very substance of the whole future NIWVRI? Y21 WIPM KIM 82191 12 YTipna mpnn Ria 1na 10~
life of his son and descéidants. . DR IR YV mYeMA WaIN MTTDR YT 5P NPIWA NRTYN DIPHI MM
& Just as Yitzchak had been ready to offer himself upon God’s altar Z0b 1P YPT 1M DR 1P
and to rise anew from God’s altar to life, so are he and his descendants PO TIX 9 P T 55 T 57T e . -
Y
to do, henceforth and forever: They are to commit themselves, through = — - : ' ' DAY ,27Y IR MR T2 WO e
their offerings, to this same deep faith and this same self-devotion, and MW WIPN 09 WY s PMITI MPIY MIWAD ‘A N1 BYY 100 70797

they are to realize them in their daily lives. The life of Yitzchak and the L ORT 1 MY PNA - mnw) 013
lives of his descendants are to become cne everlasting act of vps. IMTY 7301 WA MTOA P Y VTP M D 2920 WTPRA D1 |
'~ ~v By naming the place “ax7> 71, Avraham bequeathed the T4iT tat § DTN PV /N WITP Y 1IN0 RPIT AWITA PR WH MDAV 01 1N
Moriah is to bring to his descendants through the memory of the 777py. IR OYPY DIND Y2 way mon o ot nboo KOHR Y ooom

YNIEn Y WO mM7TUR NRYY INPn? AR DOMN N3 TY D DR e
59 DY v x ww) DYRN WAL 1901 M 917N DINNY KW WP

7 /1 (reminiscent of 111 12 XY 0pox [above, v. 8]) — God sees! When
we and where we do not see, God sees. Freir y_and willingly, we should)

ﬁA e ou , “ 1”? general state- :
subordmate our ]udgment to His. God sees!” With this ge Tran 2 53n Moo X DR S DY wTHn Dyp DR 19 T M
ment Avraharrr expressed the meaning. of Mount Moriah. :

" Today; however after this general conviction about God has been 1YNY TIRD N TR NP2 19 DR ,NVN 1IR 20N PINR DT VTR
b £

instilled in our consciousness by a special act of revelation, we receive VIP_ D23 DRIPD Y00 Don RNOMD LAY RY IWR Nawnn 1235
from God’s hand the teachings of His insight. For these Torah-teachings 1N 1272 0221 7XIW'D WX 93 TUR MY RLN 92 191 RN YYD DWTPR
His Sanctuarv is to_be erected on this mountain, so that this Torah  myw) N0 PIY WHN KIA KON 57N MY INRD IRY IR DYIT 1T WX
should become 0iiF insight, and so_that we may live the whole of OUr vy TP AN /DR MOIYD R ) TON RIS MUTR W _r
lives according to the spirit of the Torah. Hence, today, this truth is not g
expressed only by the general statement “God sees”; rather, each one '
of us “is seen by God”: nx1 ‘0 2. Each one of us must present himself 2V 17927 pnv SV IR NI TN TN NT $I1W 57N IR 710

before God on this mountam, time after time, tO be_seen and fpctpd aﬂd VAN MDA DR I pny 59 198 DR -\-m_n AR N7apn SR -

evaluated. ¢ g  Vitsch T nRIwN DIpn NOITY NI MY whY D AN 3N MARD Yo nRooT
nd Yitzchak is to
Three times a year T¥7, every son of Avraham a “HR N1 DR IR S"M DYM IMRD 12 07MI09R 1w Nna ardwr

be “seen” on this mountain, Bp™ /7 *1 DR nx &91 (Devarim 16:16), and ;
he SES ld not be seen there op™, with mere inner, passi jon, 22 TN3 DV NIOWR WK ;M RO DR N7 o1 am DRPIMY N InRY

but with the devotion of his whole being and the dedication of his ~B21N2 "N /I VTP DY ORTYY N T RNV XYY DOWH SR
whole existence through mx7 n%w. . b,
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" % Daily Mesirut Nefesh
But it is deeper than that. If you were asked, "What is the

most important word in the 4midah?" you'd probably be lost

g for-an answer since there are so many important words. But the
Ari Zal says, the most important word is in the first berachah,

;\‘ fnarx3, when we say famnNa W jyn? 0773 2199 SR N0am. In
many siddurim, next to 1IR3 is written Wwai nr ony M7, at

. ¢his point of the Amidah one should have in mind to sacrifice

oneself for Hashem. Here, one makes a commitment to give

Hashem at least one mesirut nefesh, until Mincha time, when

che will again say 72mx3.

It might be in the middle of an important business meeting.
A shaliach comes collecting for money, and you stop everything
to donate to his cause. That is mesirut nefesh — breaking from
your schedule to give 1zedakah. You have fulfilled your pledge

‘at Shacharit to do an act of mesirut nefesh.

Then you pray Mincha, and again say 1anR3, and again
you have to relinquish something, until you pray Arvit. And
then again at Arvit you say 127x2, and again you have in mind
mesirut nefesh.

13

Not surprisingly, the commentators from

R’ Bernsin

Rashi onwards discuss and
deal with these basic questions. Let us consider a most fascinating ex-
planation which is offered by the Vilna Gaon. The basis of his comment
is a Midrash which states that initially, the Divine Presence resided
in this world. However, as a result of Adam’s sin, it distanced itself from

this world and ascended Heavenward, residing in the first and lowest

level of Heaven. The major wrongdoings of six notable subsequent
generations’ resulted in the Divine Presence ascending six levels higher,

until it was at the seventh and highest level of Heaven, the nth'degree-
removed from this world. However, Avraham brought about a turning
~ point, bringing the Divine Presence one level closer, and the next six
generations? bringing it closer still, until, in the day; of Moshe, the
Divine Presence had returned to reside in the world below.? It turns out

that the process of returning the Divine Presence to this world was one
which began with Avraham and culminated with Moshe. Both of these
initial and final stages are described in verse 14, as follows:

+ The verse begins by saying that Avraham called the place

“Hashem will see,” reflecting his achievement in bringing
the Divine Presence closer to the world, so that all may know

that Hashem sees and supervises the events of this world. At
this point, the verse has finished quoting Avysham’s words at
" _that time. -

I L S

« The concluding words of the verse are those of the Torah itself, as

X it proceeds to describe how that process, initiated by Avraham,
was concluded six generations later, in Moshe’s days. Thus,
it says, “which today may be said as ‘Hashem can be seen on
the mountain.” In other words, “today” is the Torah referring
to when the Torah had been given on Mount Sinai, where the

I

people apprehended a vision of Hashem’s glory, in the cul-
smination of the process which began as “Hashem seeing” in

Avraham's time.

Truly amazing.

&

I5 .

Thr;ugh this, we can see that the Akeidah went beyond being an
event; rather, it began a process which ended in the giving of the
Torah. Still, we persist and ask, what was it about the Akeidah which
‘marked it as the beginning of this process? To answer this question, let
us consider another fascinating understanding of Avraham’s words in

renaming the mountain—“Hashem will see.”

ESTABLISHING THE NATURE OF THE JEWISH PEOPLE

There are a number of statements from Chazal which reflect some-
thing uniqué about the nature of the Jewish People. For example, the
Gemara states that if a Jew wanted to perform a mitzvah but was un-

(able to do so, it is nonetheless considered as if he performed the mitz—)

vah. The reason is that since his inner will desires the performance of
mitzvos, any external impediment to its performance does not detract
from his intention as a true expression of his will. Inieed, this idea
even has implications in the realm of halachah. The Gemara elsewhere
states that if a person is ‘halachically required to perform a mitzvah that
requires his consent (e.g., offer a korban or give his wife a “get—Dbill of
divorce”), yet he does not consent, we coerce him until he says that he
consents.’ The Rambam explains that since his inner will is to fulfill the
mitzvos, it is actually his yetzer hara (evil inclination) that is interfering,

Coercion serves to subdue his yetzer hara, at which point the consent he
expresses reflects his actual willl®
(’.-)) Both of these statements reflect the idea that the innermost will
of the Jew is aligned with that of Hashem. Where does this nature
come from?
(2The answer, says the Meshech Chochmah, is that it comes from the
Akeidah.”
When Yitzchak allowed himself to be brought as an offering and
was prepared to nullify his entire existence in response to Hashem’s
2y command, this yielded within his nature the absolute alignment of his
" will with that of Hashem, and became an inherent quality which he
bequeathed to his descendants. The fascinating idea here is that this
alignment was, by definition, already latent within Yitzchak before he

‘was called upon to act on it. However, by responding to Hashem's word™
and expressing this quality outwards, it then became further embedded

as a fundamental part of his essential makeup to the extent that it now
ould be passed down to his descendants.

This idea has ramifications not only for when the Jewish People seek
to do—or are coerced to do—that which is right, but also when they
do that which is not. An incorrect act will be judged Véry differently
if it represents the essential will of the perpetrator, or, perhaps, some
outside influence. Jewish nature, as established through the Akeidah,

+ig such that no wrongdoing ever expresses a Jew's true will, which is
ultimately aligned with-that of Hashem. This core nature, which lies
beneath every other layer of consciousness and will, is something that
can onlibe perceived by Hashem Himself. Thus, the Yerushalmi states
that while Hashem initially judges in conjunction with the Heavenly.

court, He concludes the judgment alone, basing it on the innermost

nature of Israel that He alone can see.®
\(\ This, says the Meshech Chochmah, is the meaning of the name that
Avraham gave to the mountain upon completing the Akeidah: “Hashem

will see.” With this, Avraham was praying that He should always see the
\p essential nature of the Jewish People which was set during the Akeida?
and judge them accordingly.

Indeed, perhaps, it is with this in mind that we conclude the blessing
of, Zichronos by asking Hashem to remember the Akeidah for us witl
compassion. We are not simply asking Him to recall the great merit o
that event, for why limit the merits of our forefathers that might hely
us? Rather, we are asking Him to recall the Akeidah for what it say
about our essential nature and judge our deeds—both the positive an

the negative—in that light.
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14. IR 71 KD DipRO-DW OTIIK K0 — And Abraham called the name of ———

that site “"HASHEM Yireh.” The patriarch sums up the significance of Mount
Moriah in these words: rx? 11, HASHEM sees! This name is clearly connected
vyliflTAbraham s-earher reply to his son: nwi 17 ]! oK, God will seek out
for Himself the lamb. To Abraham, the scene which has just unfolded includes
a most important lesson: God sees, knows, and chooses even where man sees

nothing and understands nothing of the reasons of His will Tt is for God to see
and o.choose, and For us to obey. When God revealed the Torah to His people,
H‘e_isignificantly added here the words, as it is said to this day, one is seen on
the Mount of HASHEM. Each of us is seen by God, Whose gaze contemplates and

» judges us. Three times a year the Jew is to go up to Mount Moriah, to the place
of the Sanctuary, there to “be seen by HASHEM” (Exodus 23:17) and to renew,
through sacrifice, the pledge of the Akeidah.

—~

CHASAM SOFER ON THE TORAH

20

his pasuk depicts the great intimacy that exists between Hashem

21vY nyasny 1%
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nbwa 3 R T NS AW SURRRI MM
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AGIW 9RY% WY ANT T 792 OUR WRY A2
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nd the Jewish people, reminiscent of Shlomo Hamelech’s lyri-

cal Shir HaShirim (6:3): *2 »1iT1 "Ti7% 18, [ am for my Beloved
and my Beloved is for me. The words N7 1, HASHEM Yireh, (from the

RDR RLIN DIR PRI Ovan R PR xon vmm v
Laon UPR T WK LAWY M1 13 10121 27K
TPBXY NYTR WP OpYNTIW TR 1 Xwny

root N7, to see) are Avraham’s prayer, beseeching Hashem to appear to

~/ his descendants in so open a fashion that it will be easy to comprehend

"= 1PWs RYX T PR 2yndy T Rwn Tws

His ways. . .

In return, Israel must appear before Hashem by traveling to his Holy

Mount; only there can-we come so close to Him that we will actually feel

7 RD IR RNAT MYTA AR OB VTP N OR
9392 7M220 O DR WM AN RY RN LROIN
' Muw MW P LOBRT MR 5w oWy Tn

*that He has “appeared” to us. It is noteworthy that while Hashem’s

QIR T O7R LKA AN NYII WK 12 AP
YTy DX oM PR TTIA® DR 7D .NVT T7an RUINR

gontinuous revitalization, as indicated by the words mi* TnK2 W8, which

AW MDD MRS LKOW 7 RY I3 RKUAT D39

_protection of us is constant, our presence before Him requires ;

is said this day: Every day, Jews must renew their relationship with their

Creator (Toras Moshe 12a TwR A"'T; Chasam Sofer 73 Ripn 1’ "7).

& person may wonder: How can a simple, flawed person like
£ 3 myself achieve such a lofty goal of closeness to Hashem?
How can I, with all my desires, temptations, and foibles connect to

Blam Wavodatn~ o 39 -, Lesdetpasm

the Master of the Universe? “This is for holy people,” he may say.
“Maybe when I'm very old I'll think about this.”

The answer is that our connection to Hashem already exists; we
just need to tap into it. We each have a Lyivine neshamah within us
that is infinitely great, as the Mesillas Yesharim writes that the soul
we possess is more precious and elevated than that of the angels!
QOur very essence is connected to Hashem — we just need to cut

“'his is what Shlomo HaMelech means when he says (Mishlei 2:4-

~75).mrbR IPT) N NN PAD TR MPAND mN0YE3) 9D MYRIn o8

R3nm, If you seek it as [if it were] silver, if you search jor it as [if it weref
hidden treasures — then you will understand the fear of Hashem, and
find the knowledge of God. The term Rynn, find, implies discover-
ing something that is already there, as our connection to Hashem

+ (s already latent inside of us, waiting to be revealed. If we focus our
efforts on connecting to Hashem, we will discover the incredible
tgeasure hidden inside of us.
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through all the traffic and interference. And this is something any-

one can do, at any dme.

The very first words that emanate from our mouths in the morn-
ng are: W7} 0 177 1997 W N7, I gratefully thank You, O living and
eternal King. With these words, we thank Hashem for the precious

#eshamah He has returned to us after it journeyed to higher places

during our sleep. And then we say: AnaR na1, abundant is Your .

2]

Jfaithfulness. The simple understanding of these words is that we are

When a person dines at an expensive restaurant, how does he eat
his serving? Does he wolf it down as fast as he can? No, he chews
the food slowly, trying to savor its taste as much as possible. This is
the meaning of the pasuk (Tehillim 34:9): 'n 270 3 k7 Mmpw, Taste
and see that Hashem is good. To experience the goodness of connec—
tion to Hashem, a person needs to “taste” the mitzvah by focusine
and not rushing through it. If he “swallows” the mitzvah, he will
not enjoy thé experience.

The reason many people do not derive enough satisfaction and
enjoyment from their Torah and mitzvos is that they are not expe-
riencing them properly. They are trying to be “yotzei.” to get it over

’\,w,ith, instead of trying to connect to Hashem. They are “swallow-

praising Hashem as the One upon Whom we can rely. But an alter-

ing” instead of “savoring.” ‘

pative explanation is that Hashem has great faith in us! The fact that

¥

about the inherent greatness we possess and can achieve. We just

need to believe in our own potentiall

« It is worthwhile for us to have special concentration each morn- -

ing apd. saying the moving berachah of Elokai neshamah, in which
we describe our neshamah in these terms: ,ARRTY NPR ROD ATV
Y3 ADNQ) NER ARIXY NOR, [the soul You placed within me] is pure.
You created it, You fashioned it, You breathed it into me. We recognize
that we have a neshamah within us that is connected to Hashem and

He gives us, and returns to us, such a holy neshamah speaks volumes -

naturally possesses intense love for Hashem. All we need to do is tap

into it.

It is related that the Chofetz Chaim once asked his students,
“What did the mahn taste like?” They answered, of course, “What-
ever food the person was thinking about.” The Chofetz Chaim pro-
ceeded to ask, “And what happened if the person wasn’t thinking
of any food?” They answered, “It was tasteless.” Said the Chofetz

¢ Chaim to his students, “The same is true of our Torah and mitzvos.
If we don’t put thought into them, we will not taste their incredible
beauty.”

Stop;"

This lesson of being present in the moment is not limited to spir-
itual matters, but has relevance to physical experiences as well. }iow
can we enjoy and appreciate life? How can we fill our hearts with

gratitude for what we have? By focusing firmly on that which is in
front of us.
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The Torah also tells us further along, in pamshas Vayigash,
about how Yaakov Avinu went down to Mitzrayim, to his son
Yosef. “This was the beginning of the bitter Egyptian exile. As
he was on his way there, Hakadosh Baruch Hu revealed Him-
self to Yaakov and gave him words of encouragement (Vay-
igash 46:3—4): “Have no fear of descending to Mitzrayim, for

[ shall establish you as a great nation there. I shall descend .

> with you to Mitzrayim and I shall also surely bring you up..”
Hashem was giving Yaakov chizuk, revealing to him the secret
of what would grant Am Yisrael the strength to withstand
all the trials of exile. In the most difficult times, we should

know and remember that Hashem is right theve with us: “1
(shall descend with you... and I shall also ¢ JL\IQ[)’ !)I‘ll\j:, you up.” )
Hashem is telling us — [ am going down with you. | am com-
ing along with youdtis I Who orchestrates the times of gru-
~Jeling descent, too, all for the purpose of leading you to your

rectification and to elevate you to a higher level, -~~~

< A major part of the difficulty we experience when fac-
ing challenges and suffering is the fright that overcomes us,
the feelings of helplessness and dread as we contemplate  the
uncertain future. When a person finds himself in a difficult -
situation, it seems to him that the reason he is in such straits

* is because Hashem has chalilah abandoned him: As such,
he cannot help but worry about the future. He feels lost and
forsaken,

L}Q But that is not the truth. Hashem tells Yaakov: “Have no
ear!” Why? Because “I shall descend with you” I am there
with you in all of your declines; I do not leave you for a mo-

ment. Even during the most grueling nisyonos and falls, you y
( are not alone, because I am the /O\rie Who is directing it all.}
Kashem prepared us for all of the fzaros and exiles that were
yet to befall us, so that we would be able to withstand them.
Even during the bitterest tribulations — we are never lost
and alone, never estranged and distant. We are in Hakadosh
NBaruch Hu's compassmnate Hands. Hashem controls every
situation and waits for us to withstand His tests and draw
close to Him.

Dovid Hamelech says m Tehzllzm (139:8): “If I soar to heaven,
You are there; if I make- my bed in the grave, there You are.” In
every situation that 1 find myself — elevated to the heavens or
cast to spiritual depths - T know that You are here with me.
. Dovid Hamelech then goes on to take this one step further

(ibid 139:12): “Even darkness will not obscure [anything] from
You; and night will shine like the day; darkness and light are

between darkness and light. The concept of darkness does not
exist for Him at all. There are times when it appears to us tha

we are shrouded in darkness, and we remind ourselves that
Hakadosh Baruch Hu is with us even then: “If I make my bed

the same.” To Hakadosh Baruch Hu, there is no diﬂ“erence) ’

B 1

in the grave, there You are” But the truth is much deeper “than

that. For Hakadosh Baruch Hu, it is not dark at all; everything
'¥IS illuminated: “Darkness and light are the same. Hakadosh

Baruch Hu alone “forms light and creates darkness”; there is

o force other than Him. Hashem creates-and controls the

situations of light and also those of concealment and dark-
~ ness — and both of them are only for the best.

Hashem leads us to situations that appear to us to be
dark. He gives us a nisayon for the purpose of having us over-
come it. The truth is that everything is from Hashem, and
every situation;contains only good. When we understand
this truth, we will never feel distant, never feel cast into aB

{dark pit. Whatever situation we find ourselves in, we know
that Hashem Himself has brought us there in order for us
~ to prevail and achieve ever greater emunah and closeness to

Hashem.

“

Waa
When the words 70N 121 1N AR — was astonishingly empt
with darkness imply that darkness was the first thing to exis
‘~implies the higher reality because, in truth, there is no darkn
Hashem is infinite light, so there can be only light. There ax
however, two types of light: revealed and hidden. To' find v '
hidden light, one must first search for it, and it can only be four
in the darkness. The darkness is like a protective shell holding i
fr‘.// the light, and the greater the darkness, the greater the light th;
_can be found within.
Light as normally understood is the light which is open an‘_;ﬁ
revealed to us, whereas darkness is, in essence, hidden light, a3
vet unperceived. This light is a much greater light and needs to bg
hidden. It must be discovered and perceived through hard wor
and sacrifice. The wicked are not worthy of viewing its radiancej]

)
it can only be seen after much toiling in avodas Hashem. e

290 & ‘ILLUMINATING OURDAY lw

THE HIDDEN LIGHT

YOTZER OHR

bl
Light and darkness are not really separate entities but rather two
( types of light. The darkness carries a greater and more radiant light
hidden within it. This is reflected by the first words of the blessing
Yotzer Ohr which correspond to the world of Yetzirah. 2% 131, Who
forms light, is referring to the lower level of light which is immedi-
ately perceived by all. 7on 87123, and creates darkness, corresponds

to Beriyah and is referring to the second type of light.

This second type of light is first perceived as darkness because

_ the light hidden within it is so radiant as to be blinding. The light

,.;J needs to be hidden in darkness so we will strive to reveal it with
our avodah.

The world of Beriyah is the place of this radiant darkness. This
greater, more radiant light first appears as darkness, but it is later
revealed. Then the darkness dissipates and the stronger, more il-
luminating light shines forth. This idea is symbolized when we
cover our eyes when reciting Shema.




K. K W
;.s, Tiw there is no such thing as @ 3 Jew who is distant, abandoned,
ferior. Hashem is the One Who gives us our nisyonos and

He is always right there with us. Hashem is with us in times
of‘darkness as in times of light: “Darkness and light are the
same” We need only remember this, remember that there is
nothing other than Hakadosh Baruch Hu. Hashem created all

“waits for us to find Him and prove to Him how firmly we
believe that there is nothing at all but Him.
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